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sense-organ. They hold that there is a single organ
of touch, called tvc^k^ which pervades over the entire
organism, and as it touches all the locations of the so-
called different sense-organs, it manifests itself as so many
different sense-organs. This is also supported by the
causal relation existing between the organ of touch
and the external cognition in general.

But this is a, wrong view; for, if this be the fact,
then a blind man, or a deaf man, or a tongueless man,
or noseless man all of whom possess the organ of touch,
should get the cognitions of colour, of sound, of taste
and of smell respectively. But this is against the reality;

hence, it Is wrong to hold that there is any one single
sense-organ.

To this, again, it is pointed out that just as a parti-
cular part of the tvcik alone apprehends the smoke and
no other part, so the particular parts of tvak alone would
apprehend colour etc.; and if any of these parts of tvak
be destroyed, then that particular object would not be
apprehended.

But this very argument of the opponent, says the
Naiyayika, proves the plurality of the sense-organs. And
moreover, the various bhufas also help cognitions
through the sense-organs as all the locations of sense-
organs are vyapta by the bbutc^s.

Again, if there be only one sense-organ pervading
throughout the whole body, then there should be the
simultaneity of the contacts of the A.tman^ the Manas,
and the sense-organs; so that, the simultaneity of cogni-
tions cannot be denied. But it is not the fact.

There is another difficulty in the way of holding
the view that there is a single sense-organ. We know
that in ev^ry case of perception the sense-organ and the
object contact is essential. But now, if there be a
single sense-organ, then the apprehension of colour and
sound cannot take place. If it be held that certain
sense-organs are prap^yakan^ while others are aprdpyakar?^